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First PURE AND THEN PEACEABLE.—James ili. 17. 

We (the Apostles) are of God: he who knows God, hearkens to us; he 
who is not of God, hearkens not to us. By this we know the Spin of 
Truth, and the Spint of Error.—1 John iv. 16. 

Be mindful of the words before spoken by the Holy Prophets, and of the 
commandments of us, the Apostles of the Lord and Saviour.—2 Peter iij. 2. 





Happy shall you be, when men, on my account, accuse you falsely of 
every evil thing!—Jesvs. 
From the Christian Sentinel. 
CAMPBELLISM!! 


About the 20th of August, Mr. John Thomas visited this 
place, as a lecturer on thé “Christian Institution.” This was 
his second visit. The peculiarity of his former lecture had 
occasioned various remarks, it being characterized by no sing- 
ing, praying, or reading of the scriptures. Hearing many 
remarks respecting it, and being interrogated upon his bibli- 
eal authority, | thought it admissible to attend his second 
lecture. Accordingly I did so, and gave serious attention. 
The nextwnight being my weekly appointment, I addressed 
the people as perspicuously as I could, upon the fundamental 
principles of the gospel. The views entertained by the M. 
E. Church respecting those cardinal doctrines, were enforced 
with as much precision as possible; but no unguarded ex- 
pression was made in reference to other denominations, and 
the Campbellites were not mentioned. If any thing was 
said which placed the doctrine of Mr. Fhomas in an awkward 
position, it was the exhibition of gospel truth, on points con- 
templated by himself the preceding night. The ‘audience 
was unusually attentive, and I am happy to have them de- 
cide, whether Mr. Thomas received the smallest occasion 
for reproaching me or the Methodist Clergy. The occasion 
passed quietly away, and I heard no insinuation respecting 
the discourse, until a friend presented me the “Apostolic Ad- 
vocate,” edited by Mr. Thomas. In that courageous, little 
sheet, I find myself labelled as a coward, for attempting be- 
hind his back, what I “dare not do before his face.” The 
whole Methodist Clergy, with myself, are forced into the, 
charge of “slander,” and a most graceful appeal is made to 


the people of Farmville, that they may know how to “appre- 
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ciate such cowardly skirmishes.” I regret that it become 
my task to give a passing remark to these insinuations, | 
am tolerably well convinced that they were designed for cop. 
troversy, and to augment the “chances,” the whole Metho- 
dist Clergy are included. Some errors are propagated much 
faster in the midst of contention than in peace, and where 
such policy is sought after, the belligerant party is often cha. 
racterized by the spirit of universal denunciation. All are 
‘heretigue’ but self, and here is the hope of a controversy. 
Whether this is the policy of Mr. Thomas, let the unceasing 
vituperation of his “Apostolic Advocate,” and learned 4}. 
baldry of some of his oral addresses, testify. But how can 
a man be called a coward in these days of moral chivalry? 
How can he bear the reproach of refusing to disturb a reli- 
gious audience, for the sake of holding a controversy before 
the speaker’s ‘face?? And how can he endure to be called 
a slanderer, because he preaches his own doctrine only, and 
throws out invectives against nobody? But some things must 
be borne, and here is my fate;—but the consolation is, that 
there are many good men in the world who are cowards in 
the same sense: for they would not disturb a religious assem- 
bly for the privilege of contending with Mr. Thomas. This 
is one species of courage to which few ministers of the gos- 
pel ever attain. The appeal to the people of Farmville, in 
reference to “cowardly skirmishes,” may be ‘appreciated; but 
they have long since learned that moral courage will not 
violate the rules of common order. But there is a species 
of courage, or daring rather, in which many of them are not 
perfectly instructed. .Mr. Thomas may have occasion to cal] 
again. They have yet to learn the propriety of that moral 
prowess, which denounces the whole christian world, and 
ridicules its benevolent operations. ‘Their former teachers 
have exhibited the gospel as a system of love and benevo- 
lence, but the new revelation being antipodes of these, their 
transition is rendered doubtful. The military aspect of 
preaching, is another feature in the new theology. To those 
who have been taught that “men ought always to pray, and 
not to faint,” the entire omission of prayer in religious meet- 
ings, and the substitution of a “sword cane” or staff, is divi- 
nity of doubtful origin. But the greatest difficulties are the 
metamorphic doctrines promulgated. Repentance is outward 
deportment, with no reference to inward compunction. Faith 
is synonymous with reason. Regeneration is nullified. The 
Divine Spirit is made a non-entity, as respects any opera- 
tions inp a sinners heart; and God is called unjust, if he re- 
quires mefi to do what they cannot, without his assistance. 
The “strait gate and narrow way” are made an open field, 
and water is the only medium between earth and heaven. 
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This is the Apostolic doctrine, “slandered by the name of 
Campbellism.” It would indeed be slandering the Apostles, 
to charge them with propaggting such doctrines. But why 
does Mr. Thomas object to having the doctrine which he ad- 


yocates denominated ‘Campbellism?’ The reason is obvious. 

The name was not opprobrious, until the friends of Mr. Camp- 

bell had emblazoned Mr. Thomas’ fame beyond measure, and 

now he must be the head of a party. Plusieure sont de ce 

sentiment. " A. J. Huestis. 
Farmville, Oct. 15th, 1835. 


Mr. Huestis and the Dragonic-Lambs of Methodism. 


The oceasion of the above article will be found in The Apvocarr, 
No. 6, p. 127. It will be seen that the Methodist Clergy are charged 
with slander and cowardice. If these charges cannot be substantiated, 
that of slander and daring revert on ourselves. Mr. Huestis excuses 
himself from both. He shelters himself from cowardice, under a refusal 
“to disturb a religious audience.” Weare willing to concede the excuse 
as valid in Ais ease. He is probably ignorant, that, upon such occa- 
sions, any clergyman is at liberty to refute, if he can, the doctrine taught 
in the audience of the people. For his information we would say, that 
it is not our practice to silence the opponents in the “orthodox” fashion— 
by appealing to the law. W hen we meet as a congregation of worship- 
pers, we expect that we shall not be intewrupted; but, when any of our 
number go forth to teach the people, sectarian philosophers—the clergy—- 
have the same liberty to withstand us, before our faces and before the 
people, as the Pharisees, Epicureans and Stoics, had to oppose the A pos- 
tles. Our opponents do not grant us the same privilege. They are si- 
lent, so long as we remain within call to refute their misrepresentations; 
but, in our absence, they gather courage “to place our doctrine in an 
awkward position;” knowing, at the same time, the physical impossi- 
bility of its extrication. The acknowledged fact, that Mr. Heustis, on 
the night after our address, endeavored to exhibit to the people “the fun- 
damental principles of the gospel;” together with the article before us, 
which developes what he considers are the fundamentalia, diametrically 
opposed to what we set forth,—substantiates our allegation of the slan- 
derous character imputed to him, as one of that ANTICHRISTIAN Bopy-- 
the Clergy. Mr. Huestis is a Methodist Priest. As @ citizen, we doubt 
not, an excellent, and worthy person. But our opposition to him, and 
his order, is not as citizens, but as priests. We say therefore, that, be- 
ing a Methodist, the ‘‘fandamentels” referred to, must have been fhe 
fundamental principles of Methodism; an ism, by the way, not yet 100 
years old. His competency to state these “perspicuously,” we do not for 
a moment question. He has been made a priest by his Methodist 
friends, and nodoubt, they satisfied themselves of his com tency to teach 
“perspicvously the fundamental principles of the (Methodist) gospel.” 
But if Methodism be “rue gospel,” where was it before John Wesley’s 
time? In English Episcopacy, says our friend. And where was this in 
King Harry’s days?—Ah! there’s the rub!—Where, but in the bosom of 
the Mother of Harlots? Then Methodism is the grand-daughter of the 
Whore of Babylon, and one of the Abominations of the Earth, whose 
destruction is at the door. 

But what a pity it is that Mr. Huestis should have been tempted to 
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swerve from the truth. Hear him—“the peculiarity of his former lectyy 
had occasioned various remarks, it being characterized by no singing 
praying, or “reading the scriptures.” In refutation of this we reter :, 
the testumony of about 100 citizens in Farmville. On our first visit, w. 
read the \st and 2nd chapters of Paul’s second letter to the Thessalp. 
nians, and explained to our audience what was meant by the T hessalo. 
nian Disciples being “in God our Father, and iv the Lord Jesus Chris:.” 
which comprehended an exhibition of the gospel as proclaimed by the 
Apostles for the obedience of faith; i. e. baptism, or immersion in water. 
into the name of the Lotd Jesus, of all who believed upon the testimony 
of apostles and prophets, that He is the Son of God, the Saviour of sin. 
ners. At my second lecture, | read the lst and 2nd chapters of Hebrews 
How then, can Mr. Huestis insinuate, that I do not read the seriptures 
to the people? They can testify this is untrue. And the citizens oj 
Farmville will know how to appreciate such calumny as this. Again 
why does Mr. Huestis say that I carry a“‘swerd cane?” This is also wn- 
true; but we presume it is done for effect, a common practice with men 
of weak minds and weaker arguments. 

As for any longing, on my part, for controversy with Methodis 
Priests, as priests, | have none. If one were to withstand me, I should 
do as the Apostles did with the Epicureans, or our Lord with the Phar. 
sees, demonstrate to the people from the scripture, on the principles o: 
reason and common sense, the utter foundationiless character of their pre- 
tensions to the true religion. The idea of a denomination being « 
Church of Christ, which pays its allegiance to a “Conference,” instead 
of to the King of Kings, shocks“all christian decency and honesty. |r 
Methodists are christians, we, whom they and other members of the body 
of Antichrist, term “Campbellites,” are not; and if we are, they are not 
—it is impossible for us both to be christians. Things different cannot 
be the same. Methodism arose out of strife and controversy; for at tly 
time of Ks origin, every thing was to be gained; but now, that every 
thing is to be lost, the liue and cry of its partizans is, that “controrer:y 
is dangerous to religion.” They cry peace, peace, when there is no 
peace, but sudden destruction at the door. Mr. Huestis, as well as th 
rest of his cloth, knows, that if the principles of Methodism be discussed 
before the people, so that they shall hear what may be said against as 
well as for,—they know I say, that in relation to them, “Othello’s occu- 
pation would soon be gone.” ‘Thus they endeavor to “place our doctrine 
in an awkward position” behind our backs, and slander us in their 
newspapers, without permitting their readers, and ourselves, the Ameri- 
can right of hearing both sides of a question and of self-defence. If this 
is not cowardice; I should like to know what is. It is not only cowardice 
but a want of common honesty. If Methodism is the Religion of 
Christ, it need not fear the gates of Hades; if wrong, all the chicanery, 
crooked policy, and by-ends of priests and editors cannot save it. Truth 
fears nothing, but chases error before it, like darkness before the sun. 

The only chance that the priests of all denominations now have of 
perpetuating their grasp of the peoples’ consciences, and through them of 
their purses, is by putting on a meekness and amiability of demeanor; 
which they teach their flocks to believe is the very acme of gospel per- 
fection. This has been characteristic of Monachism and Priestcraft in 
all ages of tite Apostacy. They walk before the people like whited se- 
pulchres fair without; but within they are full of the fruits of all unclean- 
ness of naughtiness. They assume to themselves the character 0! - 
“ministers of the gospel,” functionaries of the “sacred office,” and ‘“suc- 
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cessors to the Apostles of Jesus.” They prophecy smooth things to the 

ple, and therefore, the people, to whom thought and research are labo- 
rious, as attended with the least trouble, ee to their pretensions. The 
Apocalypse of St. John, describes this Ecclesiastical usurpation under 
the symbol of a “beast” with “horns like a lamb;” but a saecgy FA wm a 
dragon.” Notwithstanding all this “lamd-like” deportment—this mock 
meekness, and amability of disposition;—they have ever spoken with 
the cruel and rending voice of a dragon. Let any man, in any age or 
country of the world, arise from among the “Laity” or their own order, 
and call off the attention of the people from their traditions, and labor to 
fix it on the noble discoveries, which God has made to man of himself 
and his designs for his benefit in the scripture—instantly he becomes 
the object of their bitterest hostility. This position is abundantly proved 
by the testimony of history. And, indeed, we need not go further than 
the article before us, as illustrative of the practices of these Dragonic- 
Lambs. Mr. Huestis, with the meekness of a lamb, labors to prejudice 
the doctrine we teach, with the most dragonic-slander. He says (in 
effect) that we substitule a sword cane or staff for prayer in religious 
meetings, which we entirely omit; that we teach, outward deportment to 
be repentance, with no reference to inward compunction; that faita is 
synonymous with reason; that we nullify regeneration; that we make 
the Divine Spirit a nonentity as respects his operations on the hearts of 
sinners; that we make the “strait gate and narrow way” an open field; that 
water is the only medium between earth and heaven; and that all this 
constitutes the Apostolic Doctrine, which we say he and his compeers 
slander as Campbellism. Here areeight items. Are they to be attribu- 
ted to Mr. Huestis’ ignorance, or to his want of honesty? If to his igno- 
rance, what a simpleton he must be to undertake to write on a subject he 
knows nothing about! If to his want of honesty, then the sooner he is 
sent to Coventry from the society of all respectable citizens the better. A 
simpleton or a knave is the only alternative in the case. Let him a 
propriate which character he pleases; our readers may decide which he 
deserves. 

As we write this article more especially for the information of the 
good ciuzens of Farmville, we will for their satisfaction, state, very 
briefly, what our real sentiments are; and it is presumed they will con- 
cede, that we are better qualified to state what we do believe and teach, 
than our opponents. 

First, then, we do not believe in the scripturality of Methodist repen- 
tance; Methodist faith; Methodist regeneration; Methouist spiritual ope- 
rations; the Methodist “strait gate and narrow way;” Methodist bap- 
tism; nor Methodist Apostolicity; for this simple reason, that not a sin- 
gle trace of Methodism, either in whole or in part, is to be found in the 
Bible, from Genesis to Revelation, except as a part and parcel of that 
*“Mysteru of Iniquity,” which began to work in the Apostles’ days; and 
which was afterwards manifested, as the “Harlot of Babylon”—the ac- 
knowledged grandmother of Mr. Huestis’ denomination. A meeting is 
not a religious one, in our acceptation of the term, which consists of a 
number of people, congregated together, from various motives, in relation 
to some man, who announces he will speak or explain, at a set time, some 
subject in connecxion with the Christian religion.* We have our religious 


_—_— 








* We would be informed by Mr. Huestis, if the audience addressed 
by Paul in the wre sof Athens, composed of pagan magistrates, 
Epicurean and Stoic philosophers, and others, was a “religious audience?” 
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meetings, in which we sing, pray, read the scriptures, exhort one anothe; 
contribute of our own money to pay the expenses of our own body: ap, 
if any strangers be present, we address them on the subjects of the re);. 
gion of Jesus. We do not consider, that there is any worship in wha: 
is called “preaching;” nor do we believe, that the worship of any. »-), 
have not obeyed the gospel, will be acceptable to God. We believe tha: 
all actions result from motive; or, as Mr. Huestis terms it, “inward com. 
punction.” Repentance, therefore, flows from conviction; and consis: 
in “ceasing to do evil, and learning to do well;” the sum and substance 
of which is lo do the will of God. He alone, therefore, has truly repented, 
who obeys Jesus Christ in all things. Faith is the belief of testimony. 
if there be no evidence before the mind it is impossible to believe. Man's 
ability to believe, resides in the truth submitted to his understanding 
Reason is the faculty we possess of discriminating between truth and 
error. Evidence presented to the mind, when examined or assorted, js 
reasoned upon; still faith cannot ensue, with all the reasoning in the 
world, if the evidence be deficient. Faith, then, with us, is not synony- 
mous with reason. To be regenerated is to be born again. “Unless a 
man be born again he cannot discern the reign of God.” To be born 
again is to be “born of water and the Spirit’—“unless a man be born 
of water and of the Spirit he cannot enter the kingdom of God.” To 
be regenerated, then, is to be born of water and Spirit; without regenera- 
tion, therefore, we cannot be saved. Hence we do not ‘nullify regenera- 
tion.” ‘The heart of a sinner cannot be changed or renovated, except by 
the Holy Spirit; who convinces the understanding of men by the written 
testimony of Apostles and Prophets as contained vn the scriptures. We 
believe that God has “adapted his laws to our understandings,” and there- 
fore, never commands men to do, what he knows they cannot. He might 
as well not command at all, if he has to give laws to, and obey them for 
men; which is implied in the phrase “assisting them to do.” ‘Those that 
maintain the contrary impiously stultify their Maker. We believe, that 
many are called by the gospel, but few are chosen, because few, very few, 
obey the call. e do not, therefore, make “the strait gate and narrow 
way’ anopen field. We believe and teach, that a man may believe and be 
immersed in water or baptized, and may yet never enter heaven, unless 
he walk as a Christian ought to do, from the time of his immersion to 
the day of his death. Water, then, with us, is not the only medium be- 
tween earth and heaven. We deny, that Mr. Huestis’ eight items con- 





If then, such an audience was not, although an Apostle addressed them 
on Jesus and the resurrection, surely my audiences could have no preten- 
sions to such a character, although Mr. Huestis—a very religious “di- 
vine’—was of the number. Again, will Mr. Huestis show, from the 
scriptures, a single instance in which an apostle or other teacher of the 
Christian religion, either sung, or prayed, in such assemblies? Will Mr. 
Fluestis, with the New Testament before the people, affirm that the sing- 
ing and praying was not confined to the assemblies either private or pub- 
lie, of the Christians alone? And if this be true, by what authority does 
Mr. Huestis presume to do otherwise? We will tell him—dy Methodist 
authority, but not by that of Christ or his Apostles; who alone have 4 
right to give laws or rules in relation to the Christian Institution. Mr 
Huestis deems our practice and doctine as “heretique’—but it is more 
creditable to a man’s understanding and honesty, to be heretical, rather 
than “orthodox,” as this questionable doxy goes in these hypocritical 
times. 
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stitute the Apostolic doctrine slandered as “Campbellism;” but, what we 
have now stated we contend was taught by the Apostles, and that this is 
what the Dragonic Lambs of Methodism slander as such. A fier this 
statement of our views, the citizens of Farmville will know how to ap- 

reciate such pious, and learned, and truth-telling “divines” as those of 


which Mr. Huestis forms the type. 
Our ie sighted friend accuses me of a desire to be the head of 


a party. Misguided man! Surely the world is already too full of sects 


and parties, without my adding to the number. If I may be believed, 
and those who know me from my infancy up will do so—Thomasism 
would be as grating, as odious, as ridiculous in my ears as Campbellism, 
Methodism, or any other ism coined by men. Many Huestises, who 
eannot conceive of a disciple of Christ without a sectarian cognomen, 
may be of this sentiment; but few Chistians, however, after this disavowal, 
will believe it. Epiror. 
Mr: Ethelbert Drake is respectfully requested to insert the above in his 
“Methodist Christian Sentinel.” 


ENGLISH IRVINGISM IN ITS AMERICAN ANTITYPE; 
OR 


WESTERN-METHODISTIC-SANCTIFICATION. 
From the Western Methodist. 
CHRISTIAN PERFECTION. 


There lived a man, not long since, in the country, not far 
from Nashville, who professsed to enjoy the perfect love of 
God, and his general word of exultation was victory, victory, 
in rapid succession. I am persuaded that almost every in- 
dividual who was at Drake’s Lick camp-meeting on Monday 
night, with great propriety might take up this exclamation, 
as regards the complete triumph of the doctrine of Christian 
Perfection on that occasion. I was very forcibly impressed 
with the idea that something extraordinary would occur dur- 
ing that camp-meeting relative to sanctification, and told Bro. 
Nelson (living near Jefferson) of this Divine impression, one 
or two days previous to the occurrence, that I intend to relate. 

There were three professions of sanctification at Drake’s 
Lick camp-meeting; a Local Preacher, a Class Leader, and 
a Sister, the last of whom, numbers of individuals looked 
upon with the most intense interest, and heard the words 
that fell from her lips with joy, horror and utter astonish- 
ment. I believe every person present would give an hearty 
amen were I to say that the like has not been seen in “these 
ends of the earth” for “lo these many years.” 

As I believe it will be interesting, I shall endeavor to give 
a tolerably minute account of her expressions, 

The first thing remarkable after she obtained sanctification 
was, she requested that all the sinners should be brought to 
her, as though she had a message from God to them. She 
commenced then in a manner peculiar to herself, or I might 
say to an inhabitant of another world, describing the doom 
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of the damned; her exclamations were about as follows:— 
The sinners. Down, down, down. Darkness, darknes, 
darkness. Pressed, pressed, pressed. My heart bleeds, bleeds 
bleeds for them that’s lost—sinner if you could feel what | 
feel, and see what I see you would tremble, tremble, tremble. 
The frequent repetition of these words, her appearance, the 
time (midnight) and her angelic manner was enough “‘to tury 
the cheek of darkness pale.” She then would speak of the 
condition of the Saints in glory, Oh them stars, them stars. 
Vil never forget them bright stars that I saw, brighter thay 
the meridian sun. She touched successively Bro. Ellis, Bro, 
Warren, and myself, and exclaimed “you will be bright stars 
in heaven.” 

Of the employment of the Saints she would say.—High, 
high, higher, higher. Fly, fly, fly. Around, around, around 
the throne, here, there, every where, to the uttermost ends 
of the world. The expressions written will, no doubt, fail 
to make any thing like the impression that they did on the 
occasion. 

With regard to her own feelings, she would lay her hands 
upon her breast and exclaim in the most lovely manner, Holy, 
holy, holy, I feel holy, sanctified. I can see the scripture 
from one end tothe other. I then asked her to explain what 
was meant by the shield of faith. She put her hand on her 
breast and cried out shield, shield, breastplate of righteous- 
ness. Said she, I have heard some people say that we could 
not be holy until we come to die, but why not now. I have 
the witness of spirit or how would I have known it, | was 
singing when I gotit.. She would exclaim faith, faith, who 
would not have — Here we see the doctrine of the Bible 
fully. First holiness—second by faith. 

[ can say that I never saw the like in all my life. I believe 
every person was astonished that saw it. 

My prayer to God is again to sanctify the ministry and the 
church, and revive sanctification, as taught by the Apostles, 
by Wesley, Fletcher and Clarke.(!!!!! 


“The half has not been told.” 


Ropert WI Iams. 


Behold in the above a part of the gospel according to Wesley, Fletcher, 
and Clarke! A part of that system, the ‘fundamentals’ of which, Mr. 
Huestis so ‘perspicuously’ exhibited to our confusion! Is it possible, that 
there are men of sense, with the scriptures in their possession, who re- 

ard Methodism—western Methodism—as the gospel of Jesus Christ! 

ea, verily; and “because they did not embrace the love uf the truth, 
that they might be sayed. For this cause, God will send them strong 
delusion, that they may believe a lie."— Paul. He has done it; and Me- 
thodism is a part of that lie. Epitor. 
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INFORMATION WANTED. 


The following inquiries will meet the eyes of two classes 
of persons, viz. the wise, and the foolish. The latter are by 
far the most numerous of mankind. ‘They have no delight 
in understanding,” they “despise wisdom and instruction,” 
they “hate knowledge,” and “die for want of wisdom.” Peo- 
ple of this class will indeed read the questions; but, inas- 
much as they propound matters so entirely different to “a ted 
lar belief, we expect that laughter will be the only reply we 
shall. hear from them. Tosuch we observe with the Preach- 
er, that as the crackling of thorns under a pot, so is the 
laughter of the fool. But “the ear of the wise seeketh 
knowledge;” “God gives wisdom tothe wise, and knowledge,” 
and “they shall shine as the firmament,” and ‘understand.’ 
It is to the wise, then, that the hints contained in these ques- 
tions are suggested. T'hey will read, mark, learn, and in- 
wardly digest; and be enabled, by searching the scriptures, 
to solve some of the difficulties presented for their investiga- 
tion. 

1. Is there any other difference between man and the inferior animals, 
than their organization, i. e. does not the essential difference between 
them consist in their susceptibilities? 

2. What was the state of our first parents, in relation to eternal exis- 
tence, before God said “of the tree of the knowledge of good and evil, 
thou shalt not eat of il, &c.” i. e. was it any other than a state in which 
they were susceptible either of mortality or immortality? 

3. Is man naturally, and therefore, necessarily immortal, i. e. is he an 
“immortal soul” because he is man; or is immortality a gift consequent 
on the due observance of certain conditions proposed by God, at certain 
periods of the world’s age? 

4. If the former, how can “life and incorruptibility” be said “to be 
brought to light by Jesus Christ in the gospel?’ 

5. If the latter, can infants, idiots, pagans, and unbelievers of every 
grade, with scripture propriety, be called “immortal souls?” 

6. If immortality be a gift, is that gift conferred as soon as a man 
dies, or does he wait for it, in wnconsciousness, “till the revelation of Je- 
sus Christ” at his second advent, when he will descend from heaven to 
ascend “the throne of David his father?” 

7. Can any person living be said to be an immortal, except by antici- 
pation of his resurrection from the dead? 

8. [f, as soon as the breath is out of a man’s body, he be instantly 
translated to heaven or hell, how can he be said to be dead, and to rise 
again from the dead; is a man in heaven or hell, dead and alive at the 
same time? If so, where do the scriptures teach this? 

9. Do the seriptures teach that men and women, and children, come 
from heaven me § hell when they rise from the dead; or, do they not ra- 
ther teach, that mens’ mortal bodies will be made alive, i. e. re-animated 
by the spirit, i. e. the power of God, as the body of Jesus was? 

1. [f immortality, or perennial bliss or woe, be conferred upon men 
as soon as they die, i. e. if they be even sent direct to heaven or contra- 


riwise, to hell, pray what is the use of the judgment, which all say is to 
be at the end 4 the world? op 
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11. Is the “second death” eternal life in torment? 

12. If instant perennial bliss or woe have obtained through all ages 
at death, consequent upon the alleged possession of an hereditary immor. 
tal principle, is not the 1 nullified, seeing that Paul says, 2 brings 
life and incorruptibility to light? , 

13. Are not “the great recompense of reward” and “punishment,” cop. 
sequent on the rejection of God’s proclamation, or offer of immortality 
on the terms of the gospel? 

14. If so, and if have never made the offer of “life and incormup. 
tibility” to pagans, say the Chinese, will they be raised again from the 
dead to suffer punishment, and to be involved in a common and fierce 
catastrophy, with those who have heard it, and yet refused to obey it? 

15. not God’s distribution of judgments on the nations, show 
that he makes a difference between those to whom his message has been 
sent, and those to whom it has not? 

16. Is not the term “unjust,” in the scripture sense, limited to those 
who have rejected God’s way of justification; as the term “just,” \s 
confined to those who have accepted it under his several dispensa. 
tions! 

17. Does not “the resurrection of the just and of the unjust” exclude 
pagans who have never heard the messages of God, infants, idiots and 
insane; i. e. do not these, at death, fall into a state unconsciousness, from 
which they will never be delivered? 

18. When it says, “be faithful, and multiply, and RE-plenish the earth, 
&c. does it not imply, that the earth was inhabited before the creation of 
Adam; and, that the earth being without form and void; and darkness 
upon the face of the deep waters which pervaded it—was the result of a 
catastrophy, by which its former inhabitants were destroyed? 

19. May not these inhabitants be “the angels who kept not their firs 
estate, but left their proper habitation, whom God has reserved in ever- 
lasting chains under darkness, to the judgment of the great day,” (Jude 
6)—“‘the angels that sinned whom he spared not, but with chains of dark- 
ness confining them in Tartarus, delivered them over to be kept for judg- 
ment, (2 Pet. 2. 4,)—the angels whom Christ and the saints are to judge, 
(1 Cor. 6. 3,)—may not these inhabitants of a former world on earth, be 
the demons, whom God in ancient times permitted to possess man, the 
chief of whom is Satan; and*whocried out, saying, “ah! Jesus of Naza- 
reth, what hast thou to do with ws? Art thou come to destroy vs? I know 
who thow art, the Holy One of God.” (Mark 1. 24,)--and, “what hast 
thou to do with us Son of God? Art thou come hither to torment us BE- 
PORE THE TIME?”’—Mat. 8. 29. 

20. Is not the word “heaven,” in scripture, synonymous with Dispen- 
sation, State of Society divinely constituted and governed, in opposition 
to that, composed of institutions merely human? 

21. Does not the phrase “heaven and earth,” signify an age in refer- 
ence to its governmental and subordinate relations? . 

22. Does not the phrase “a new heavens and a new earth” simply im- 

rt, a New dispensation of ages in relation to a former one which had 

me old? 

23. Are not Dispensation, State, Age and World, often, and for the 
most part synonymdus terms in scripture? 

24. Does not the solid material earth, composed of hills, mountains, 
oceans, rocks, &c. bear a similar relation to dispensation, state, age and 
world, that the permanent stage of a theatre does to the shifleng scenes? 

%. Do not the scriptures teach that three “heavens,” or Divinely con- 
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stituted States of Human Society, are to obtain upon the earth; and that 
the third is to remain through all eternity? __ 

26. Are not these three heavens, first, the kingdom of heaven, or the 
Church of Jesus Christ; secondly, the Millenial age; thirdly, the eternal 
dispensation:—is not the first, illustrated in the writings of the Apostles 
and Evangelists; the second, in Isaiah 65, v. 17-25; Ezekiel 37, v. 21-28; 
chaps. 40-48, &c. &ec.; the third, in the Apocalypse, chaps. 21, 22, to v. 
5:—and was it not the third heaven, or eternal age, which is also called 
Paradise, to which Paul was suddenly conveyed away, in vision, when 
he heard unspeakable things? 

27. Does not the promise made to Abraham, Gen. 17, 8, confirmed by 
the institution of circumcision, v. 9-14; and in which those who are cir- 
cumcised with the circumcision, made without hands by the circumcision 
of Jesus Christ, having been buried with him in baptism are interested—- 
refer to the possession of Canaan, in Asia, under the personal reign of 
Messiah? 

28. Will not the faithful of all past dispensations be put in possession 
of Canaan in Asia, and of the government of men of all nations, by 
a resurrection from the dead; and will not the faithful on the earth at 
that time, undergo an instantaneous change from a state of mortality to 
one of incorruptibility: and will not all this be consequent upon the des- 
cent of Jesus to the Mount of Olives? 

29. Is not the subject of God’s promise to Abraham synonymous with 
the “Kingdom of God and of Christ,” “the kingdom of God,” “the reign 
of God,” “my Father's kingdom;” and is it not, when Jesus enters on the 
possession of the land of Canaan, that the Apostles will sit upon twelve 
thrones, judging the twelve tribes of (the restored) Israel; that he will 


partake of that passover which will be accomplished in the kingdom of 
God; that he will drink of the apy of the vine, with the Apostles, 


new in his Father’s kingdom; that many will come from the east and 
west, and will be placed at fable with Abraham, Isaac, and Jacob, in the 
kingdom of heaven, &c.? 

30. Does not the present animal constitution of things bear the same 
relation to the Millenial, and Eternal Ages, that a mass of bricks, stones, 
timbers, scaffolding, mortar, &c. do to a palace about to be built, or rather, 
being built from their materials; and, may not all, but the true believers, 
be aptly compared to the refuse or rubbish, after the palace is built, fit 
only to be burned, destroyed, or cast out, and trodden under foot of men? 

31. Will not the inhabitants of Paradise Restored, or the Eternal Age, 
symbolized by John in the Apocalypse, as the new, not the restored, Je- 
rusalem, be the True Isragiitish Nation—a nation, every member of 
which will be an immortal, incorruptible, or spiritual, as opposed to an 
animal or mortal, man—a nation, constituted of the descendants or chil- 
dren of Abraham according to the promise? 

32. Is not restoration, and not destruction, the ultimatum of all God’s 
dealings in relation to man; and does not that restoration relate to the 
earth, which was cursed on man’s accownt, as well as to its inhabitants: 
if so, why look for heaven in some unknown, unrevealed, remote region 
of immensity; and can not the hell of the wicked be scripturally disco- 
vered in the renovating, and purifying flames, latent in the bowels of the 
earth, to be brought into operation for judicial and physical purposes? 

33. Are not “the Court of the Priests,” “the Holy Place,” and “the 
Most Holy Place,” types of the Jewish, Christian, and Millenial states 
of society under Divine rule? \ 

34. Are not these interrogatories worthy of the investigation of a) 
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wo desire to add to their faith, knowledge; are they not calculated to sti. 
mulate us to search the scriptures; and if the hints contained in these 
questions be valid, what becomes of the popular notions of immortality, 
heaven, hell, baby-rhantism, circumcision by modern Jews, funeral ser. 
mons, modern psalmody, immersion into experiences, obituaries, salya- 
tion of pagans independent of the gospel, wntypical sectarian churches, 
&c. &¢.; and would not their scriptural elucidation remove many obsta- 
cles at present in the way of objectors to revelation on account of its 
supposed incompatibilities and incongruities? Epiror. 








REFORMATION. 
Richmond, Va. Nov. 20, 1835. 

Dear Broruer Campspet_t,—Once upon a time, a husband- 
man planted upon the mountainous barrens of his plantation 
two trees, both olives; the one good, the other indifferent, 
which, therefore, he permitted to become wild. The former, 
lie dressed and tended with the greatest care. The root and 
stem were healthy, as evinced by the fatness of the fruit; and 
for a time put forth branches of the most luxuriant and pro- 
mising growth. The period came, however, when the olive 
cast its fruit, and some of the branches lost their perennial 
freshness, and at last withered away. The root retained its 
vitality, and consequently, its power of sustaining its accus- 
tomed branches yielding fruit. ‘The husbandman, therefore, 
lopped off the dead branches, and with the most exquisite 
skill, ingrafted some of the branches of the wild olive into 
their place. Thus restored to a sound and healthy state, he 
continued to cultivate it, with the greatest attention. As to 
the withered branches, he did not destroy them, as they were 
not entirely past recovery; only he pruned off and burned 
such parts as he found wholly sapless. This ingrafted olive 
tree, with the necessary culture, continued to yield its fruit 
for many years; but the time at length arrived, when it ceased 
to recompense the labor bestowed upon it by the planter. 
Some of the ingrafted branches lost their vigor; they began 
to droop, to fade, and at last, they died. At this period, the 
natural branches, which had been cut off, began to freshen. 
The cultivator, therefore, deemed it advisable, for the preser- 
vation of the root, to remove the branches that had decayed, 
and to re-ingraft the natural branches. This he did, with so 
much dexterity, that the good olive was effectually relieved 
of all symptoms of decay; and forever after yielded fruit 
abundantly from its perennial boughs. This is the parable, 
the following is the interpretation thereof. 

The husbandman is Jehovah, to whom the earth and its 
inhabitants belong. The two trees are two nations or classes 
of men—the one, the Jewish; the other, the Gentile. The 
Jewish nation is the good olive; the Gentiles the indifferent, 
or wild olive. Jehovah, for many centuries, bestowed the 
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sreatest care upon the house of Israel. He had, yes, and 
still has, the greatest affection for them, on account of their 

fathers Abraham, Isaac, and Jacob, whose God he is. He cul- 

tivated them by kindness; he pruned them by judgments; not 

that they might be destroyed, but that they might bring forth 

much fruit to his praise and glory. The fine olive was yielded 

when Messiah was born; and after his resurrection, and as- 
cension, the good olive yielded abundant fruit, in the thou- 

sands of Israel who obeyed the gospel of Messiah. Soon 

after this, Israel became barren, and ceased to produce be- 

lievers in Jesus as the Christ. On account of their unbelief, 

therefore, the Jews were broken off from the national com- 
pact, by the Romans, as Jehovah’s pruning knife, and cast 
out from his plantation, the land of Judea, for atime. But, 
branches from the wild olive, or believers from among the 
Gentiles, were grafted in, or naturalized as Jews, and de- 
scendants of Abraham, and therefore, a constituent part of 
the Israelitish nation; because, being inducted into Christ by 
faith, they became his brethren, and therefore Jews; for, 
Abraham has two kinds of descendants—lIst, those who are 
his descendants according to the flesh or natural birth; 2d, 
those who are his descendants according to promise, or by 
baptism into Christ. ‘And if you are Christ’s, certainly you 
are Abraham’s seed (Jews,) and heirs according to the pro- 
mise” made to Abraham; that, the Almighty Jehovah would 
be a God to him, and to his seed after him; and that he would 
give to HIM and to the seed, the land wherein he was a 
stranger, ALL THE«LAND OF CaNaAAan, for an everlasting pos- 
session. Gal. iii. 29, Gen. xvii. 8. This promise was sealed 
by the mark in the flesh, called circumcision, 430 years be- 
fore the law of Moses was given. Jesus was circumcised 
according to the Patriarchal law; so that every Gentile who 
believes and is baptized into his name, partakes thereof, hav- 
ing been circumcised by the circumcision of Christ (Col. ii. 
11, 12,) and so ingrafted into the stock of Abraham, or true 
house of Israel; and therefore, with Christ an heir of the 
land of Canaan (in Asia) for an everlasting possession. 
This is what is meant in the parable by grafting branches 
from the wild olive into the good olive tree. The Gentiles 
stand by rarra evinced by obedience, not by immersion into 
an experience—as a constituent part of the good olive tree, 
or true Israelitish nation; if faith fail among the Gentiles, 
which is signified by the ingrafted branches losing their vi- 
gor, drooping, fading, and at last, dying—they also will be 
cut off by terrible judgments, and they who are Jews out- 
wardly—the natural branches of the good olive—will be re- 
ingrated, or restored to Canaan, and possess it, in company 
with Abraham, Isaac, and Jacob, with all the true Israel, con- 
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sisting of all Patriarchs, Jews, and Christians who shal] hp 
honored “to share in the resurrection, and the other age” 
(Luke xx. 35, 36)—all these will sit down with Jesus, their 
descended king, at his table in the kingdom of God, or the 
Millenial reign. Matt. viii. 11, 12; xxvi. 29. This is wha: 
is meant by the good olive yielding fruit abundantly from jts 
perennial age 

This parable you will perceive embodies the illustration 
of the Apostle, as recorded in the eleventh chapter of Ro- 
mans. I have introduced it here to show, that as the natura! 
branches of the good olive were broken off because of wn- 
belief, so will the Gentiles; for they only “stand by faith;” 
and, says the Apostle, “all Israel shall be saved,” for blind- 
ness in part only has happened to them “iLL the fulness of 
the Gentiles come in.’ When, therefore, this fulness shal| 
have come in, the wild olive branches, or Gentiles, will have 
become sapless, withered, faithless; and therefore, destitute 
of the principle by which they stand unvisited by the terrible 
judgments of Jehovah. But as some of the Jews, in the 
days of the Apostles, obeyed the gospel, and lived in obe- 
dience to Jesus as Messiah, when their brethren of the flesh 
were cut off, so there will be some of us Gentiles who believe 
at the time, when “‘the vine of the earth shall be reaped,” 
or, the wild olive branches of our class shall be lopped off. 
But we Gentiles now must be on the same foundation as the 
believing Jews were in the days of Paul; otherwise, “the 
severity of God” will fall on us as upon the rest of the world; 
for it is only by rairu—the belief of testimony—and not by 
CREDULITY—an assent without testimony—we stand in the 
favor of God. 

Now, I wish to impress your mind with this conviction, 
that there is a real difference between faith and credulity; and 
that this distinction obtains between the “faith” of the im- 
mense majority of professors of this age, and that of the 


Apostles and disciples in their day; and, consequently, that 


what goes current for faith now, is not that principle recog- 
nized by the scriptures, and by which alone the Gentiles can 
stand in God’s favor. Look at Spain; does not every ortho- 
dox Spaniard say that he believes in Jesus Christ? Do he 
and his faithful countrymen stand in God’s favor? Look at 
the state of Spanish society, and let that speak as to the es- 
timation God holds the faith of that people in. Look to 
France; look to enlightened England, Ireland, and Scotland, 
in these last named countries you will find millions, who 
will tell you they believe in Jesus as the Christ! But how 
does God estimate their faith? Let the famine, the pestilence, 
poverty, the —— destruction of the church, the disor- 
ganization of society, and national burdens—-let them reply. 
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Look to the communities of Oriental “Christians,” who say 
they believe, nay, are even immersed in the name of the 

Father, &c. how is their faith estimated? Let the ——e 

despotiem of the Autocrat, the Egyptian, and the Turk, re- 

ly. Look to the States, which compose this Union, where 

“faith” is as abundant as musquitoes, and how is it esteemed 

by heaven? Let the pestilence, the tornado, the popular tu- 

mults, the civil, religious, and political discords—let these 

answer the question. The fact is, their “faith” is nothing 

more than credulity; on account of which the judgments of 
God are pouring out upon all the nations of the earth. Now, 

| would ask, where is the difference between the “faith” of 
the Baptist Gentiles, and of the Spanish, French, English, 
Irish, Scotch, or Oriental “believers?” Look at the practices 

of these “believers,” and you will find thousands, yes, I was 
going to say, myriads of them, who have worn better in their 
morality than multitudes of those immersed into the Baptist 
church. Nay, there are those, who maintain that Jesus was 
no more than the son of Joseph, and believe in an universal 
salvation, whose moral conduct (if the immorality of insult- 
ing the parentage of our Lord be passed by) is unexceptiona- 
ble. If we are to look to the morale of a man’s life as the 
sole, or even the chief criterion of his standing by faith in 
God’s favor; we must conclude, that all who say they believe 
in Jesus, and live a moral life, are of the right faith, and in 
a sure way to immortality. But who that understands the 
scriptures will venture to affirm this? But surely there are 
some immersed people, called Baptists, who truly believe in 
the Lord Jesus Christ! Verily; and, they may be known as 
true believers by being found in the practice of holiness, 
i.e. in keeping the commandments and ordinances of the 
Lord as delivered by the Apostles. It has been truly ob- 
served by Thomas Hartwell Horne, ‘“‘vain men value them- 
selves on their speculative knowledge, right opinions and 
true belief; but no belief will be of advantage which is se- 
parated from the practice of holiness.” Now no practice is 
holy unless it is approved of God; and nothing is approved 
by him, which he has not ordained. He may permit a thing 
to be done, but this is no proof of his approbation. The 
Baptists, as a community, insult Jesus, by setting aside the 
worship he has ordained, and substituting their own, which 
is no where to be found in the scriptures, either in the form 
of precept or example. How far God will exonerate indi- 
viduals from the transgressions of their denomination to 
which they give their countenance, I know not; but as a de- 
nomination is made up of individuals, I suspect they will 
find themselves grievously responsible. The ordinance of 
baptism they have corrupted; so that there exists not among 
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them a means by which the polluted may be cleansed from 
their impurity. 

It is a very good rule to judge of a man’s faith by his mora] 
actions; but then, the deception is, that the morality of an 
action is for the most part determined by a human and not a 
divine standard. The only true standard of morality is the 
New Testament under the Christian dispensation, and the 
Old under the Mosaic. The ordinary standard now is the 
common consent of mankind; a consent for the most part to 
consecrate as holy or moral, that which God condemns. A 
professor who lives in conformity to the world, or who, in his 
personal or congregational capacity, does not live in con- 
formity to Apostolic teaching, although he may injure his 
neighbor in nothing, nor offend the customs of society, is to 
all intents and purposes an immoral, or an unholy man, in 
the sense of scripture according to which he will be judged; 
and either acquitted or condemned. 

Seeing that things are in this state, and with the premises 
now before us, in answer to the question, what ought to be 
done? 1 would lay before you the following suggestions in 
relation to the “Reproclamation of Reformation and the Re- 
mission of Sins.” Lay the truth, facts, testimonies, and 
practices of the New Testament before the minds of all, both 
immersed and unimmersed—with a view to convince them 
of sin, of righteousness, and of judgement to come. If we 
succeed in this, and the unimmersed inquire, what are we to 
do? To them we must reply, in the words of the Apostle, 
“repent and be baptized every one of you in the name of Je- 
sus Christ for the remission of sins.” Acts ii. 38. But if the 
immersed be convinced that they have not been living accord- 
ing to truth, and they also inquire, What are we to do? | 
would reply to them all, ‘examine yourselves and see if you 
be in the faith,” and let that examination be conducted in the 
spirit of candor, and by the light of the testimony of the 
Apostles and Prophets. If upon a review of the past, some 
of them find that instead of being in the faith, they are in 
their experience, opinions, feelings, or conceits, and, there- 
fore, in their sins, | would call upon such to be re-immersed 
for the purpose of being baptized for the first time. And if 
others of the immersed upon due examination, become con- 
vinced, that they are in Christ, but that since their baptism, 
they have not lived according to the truth, then I would say 
to them, you must publicly confess your delinquency, and 


join with the congregation of the disciples in prayer to God 


to forgive pie derélictions, for he has promised to cleanse 
us from all unrighteousness through Jesus in this way, if we 


have previously become Christians. But if they will not 
examine? Then such are not fit for a society, which pro- 
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fesses to be rye itself for the reception of the returning 
Bridegroom. They ought not to be received. These three 
classes, the immersed, the re-immersed, the suppliants (for 
distinction’s sake) should then be collected together into 
‘one body,” or added to one already formed, and placed un- 
der the supervision of proper persons, competent to teach 
them the duties of their subsequent lives, and to drill them 
into good soldiers of the cross. 

Now, in relation to our societies already formed, I appeal 
to you and to my readers, to say, if you really believe they 
are “founded upon the testimony of Apostles and Prophets, 
Jesus Christ being the chief corner stone?” How can they 
candidly answer this in the affirmative, with their knowledge 
of the utter destitution of the Baptist churches, from which 
so many have come out, of the apostolic and prophetic testi- 
mony. Does not their practice now, in condemning their late 
Baptist brethren, condemn themselves? Or, have the ia 
tists only sunk into utter darkness, since they lost the light 
of their brethren, the “Reformers?” They, who are upon 
the right foundation, have great reason to rejoice, and to sing 
for joy; but those who are based upon their opinions, or who 
stumbled into the Baptist community during some mad frolic 
of a revival, have nothing to look for, but ejection from the 
everlasting kingdom, having on the ragged garment of their 
own righteousness, instead of the pure, white and resplendent 
vestment provided for all who are invited to the marriage 
supper of the Lamb. 

In my next, I shall,consider certain objections that have 
reached me. ‘Till then, I subscribe myself, your brother, in 
the hope of redemption from the bondage of a perishing state, 

Joun THOMas. 


“THE CHILDREN OF THE KINGDOM.” 
ECCLESIASTICS. 

My Dear Son,—-Solon, the celebrated lawgiver of the Athenians, has 
left us a maxim that ought never to be forgotten. "vw ceavrov, says he, 
know thyself. Were we to take an accurate account of all that passes 
in our minds during the course of a single day, or even of a single hour; 
were we to mark the various motives that, with comparatively few ex- 
ceptions, prompt and regulate our actions; and were we then to compare 
our conduct with our professions, we should see much cause for humility, 
and feel overpowered by a sense of gratitude to the divine mercy. In 
speaking of Ecclesiastics, then, we would “of some make a difference;” 
and of the rest, say to ourselves, “‘who hath made thee to differ?” But 
when a new election of a religious community is made, it is very desira- 
ble to be able to shew cause why it is preferred to previously existing 
denominations. ‘To all intents and pu the Congregationalists of 
this country are a Politi Eeclesiastical body. They are not content 
with a vig ant oversight of the course of human affairs at this eventful 
crisis. ‘They aré not satisfied with an avowal that the sacred cause of 
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freedom is deeply interwoven with the diffusion, and involves the ult). 
mate triumphs of primitive christianity. ‘They are not willing that the 
subversion of the religious establishment ef this country should be refer. 
red to the legal means of political and ecclesiastical reformation; but they 
have, as a body, avowed themselves the abettors of a particular party jy 
the state; and invoked the solemn agency of religion in support of the 
cause of that party, us the cause of God. “The report of the committee 
of deputies of the Protestant dissenters, on the 19th Dec. 1534,” has the 
following paragraph—‘“If our efforts are combined with those of the 
Other friends of civil and religious liberty, it is impossible that the pre- 
sent Tory administration can stand; but, on the contrary, if we are 
lukewarm—if divided among ourselves—more especially, if lured by the 
hollow pretence of their adopting liberal measures, we should be tound 
assisting the Duke of Wellington and his party, in vain may we seek 
for many, many years to come that redress of our grievances, and that 
more extended freedom, with the prospect of which we have been indulg- 
ing ourselves.” Thus by the Ecclesiastics of this “Committee of Depu- 
ties” are its lay members, (who are, confessedly, of the highest respecta- 
bility,) taught that politics are not unfavorable to the true pastoral spirit; 
do not give occasion to prejudice against the truth; do not enkindle pas- 
sion and incorporate the bad parts.of human nature with religion; do 
not defeat the evangelical ends of the Christian ministry; do not sup- 
plant the sympathies and charities of Christian benevolence; do not con- 
vert gospel ministers into political priests, and encourage the party ‘‘mad- 
ness of the many, for the gain of a few!” Can we, then, wonder that In- 
dependents, Presbyterians and Baptists, instead of exclaiming, “burn all 
pe itics!” should proclaim—scatter all tories! Naturally enough, Catholic 
riests are not less on the alert than Protestant Ecclesiastics. Dr. 
McHale, the Catholic Arch-bishop of Tuam, has addressed an encycli- 
cal letter to the people under his charge, on the occasion of the present 
election, in which he endeavors to impress them (it is said,) with the 
enormity of the crimes of perjury and bribery. This letter being a party 
expedient, has incurred the animadversion of a party newspaper. The 
Times, says: “what business the pretended ministers of religion have 
with the weapons of political incendiaries—what part of their profes- 
sional duty it is to undermine the natural influence of property over elec- 
tors—to obtrude the priest between the voter and the candidate—to render 
the priest the sole guide of the voter’s conscience on the present temporal 
question of ‘whom he shall choose for his representative;” we, at least, 
are unable to answer, though popish casuistry will, no doubt, cast over 
such practices the same hypocritical covering as it has used in every age, 
when the spirit and decency of mankind were shocked by its encroach- 
ments upon the temporal affairs of State; and by its desperate efforts to 
hold in thraldom the common sense and free agency of its congrega- 
tions.” The rejoinder of the Morning Chronicle to this sensible para- 
graph, is truly amusing. “There is, it affirms,” no temporal affair of 
State which is not, at the same time, a religious affair; for every act in 
this life has reference to the life to come; ***** and, therefore, it is absurd 
to suppose that there can be any temporal affairs of State beyond the 
jurisdiction of the Priest.” Thus, you perceive, that political priesteraft 
is ascriptural presumption of uninterrupted succession from the A postles! 
As for appealing to the New Testament against either the spirit or the 
pretensions of these Ecclesiastics, the attempt would be pronounced a 
canvass for Bethlehem Hospital. There is no evangelical boundary be- 
tween the world and the sanctuary; and, therefore, there is no hallowed 
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recinct beyond which the ministers of the gospel are forbidden to pass. 
Phere is no danger, in this age, of a barter of principles for subsistence; 
and, therefore, Ecclesiastics are under no temptation to play a sinister game 
in the political world! Every thing that can be known of the kingdom ot 
God is thoroughly comprehended by Metropolitan Ecclesiasties; and, 
therefore, Whatever any one science may be, the whole gospel is not too 
wide for a Metropolitan mind!!! True, indeed, it is that an intense party 
feeling characterizes the present period, but the Ecclesiastics are as tran- 
quil as if the scene of contention were in some distant land! I[t is, indeed, 
remarkable that the profoundest study, and the most patient experiments 
have been known to conduct from matter to spirit, and thence by a natu- 
ral gradation of thought to that ineffable spirit the Creator of the uni- 
verse—-but in our distinguished age, Ecclesiastics travail in birth with 
political disquisitions, and most profound discourses to prove that the ad- 
vent of Jesus Christ did not happen on Christmas day!! ‘These, sir, are 
the spiritual foundations which Becictication are laying in the British 
Empire for a Protestant dissenting kingdum. The form of solemnizing 
marriages; the registration of births, marriages and deaths; imterment in 
parochial church yards; church rates; the admission of Protestant dis- 
senters to the universities of Oxford and Cambridge; and the capsizing 
of the church of England—-these, these, are the sublimities which throw 
“one Lord, one Faith, and one Baptism,” into the shadow of their trans- 
cendency! 

The Chronicle of this morning, (January 6th,) gives the following in- 
formation: “The Patriot of yesterday, contains the second address of the 
committee,” (not the deputies.) “in London, formed for the purpose of 
maintaining the claims and promoting the interests of Protestant dissen- 
ters at the general election, to non-conformists of all denominations 
throughout the empire. It is dated, “Congregational Library, Jan. 6,” 
and bears the signature of the chairman, Mr. Thomas Wilson. “Since 
the period of our former address, (says the committee,) a new adminis- 
tration has been formed; and such an administration as none but men 
thirsting for power, and profoundly ignorant, or utterly regardless of the 
estimation in which their political principles are held by their country- 
men, would have ventured to compose; an administration that must have 
inspired the astonishment even of its friends, and which has excited the 
smile rather than the respect, or the dread of its opponents.” ‘The com- 
mittee tells the Protestant dissenters not to be “beguiled by the general 
professions of newly-made conformists, who, to serve a present purpose, 
renounce the bigotry they have ever practised; and who, to be honest in 
your cause, must prove recreant to their principles and faithless to their 
friends;” and they call on them to number themselves with the true con- 
servatives of their country, and to “resist the men who, for the gratifica- 
tion of their selfishness, for the lust of power, or the love of gain, would 
convulse the empire, and shake its noblest institutions.” ‘The Patriot 
hints, “at all events, this is not the time for dissenting ministers or lay- 
mien to be holding secret conferences with their pledged political enemies. 
All overtures at such a moment are suspicious.” hus, you see, how 
the Ecclesiastical kingdom works in Great Britain. In Ireland, a tithe 
system is kept up by an army of 23,000 men, which costs a million a 
year; by a police which cost £300,000 more; by annually. issuing 20,000 
tithe processes, and by grants of sums of money amounting to £ 1,500,000 
to build churches and glebe houses. The establishment to which this 
system is atiach«d, draws nearly £900,000 per annum from the Catholic 
population, and’ which pretends to be of service to only 600,000 Episco- 
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palians Protestants. In England, even Whig Candidates assert, that in 
every nation, the majority have a right to tax the minority for the sy 
port of the religion of the State; and “conscientious laymen and clergy. 
men” uphold the tithe system both in England and Ireland. That ony 
most judicious and discreet body of men, “the deputies,” meeting at Red 
Cross Street Library, have graduated into political partizanship. The 
Congregational Committee have converted the Congregational Library 
into a political club house; and dissenting ministers, instead of being jy 
league against the world, the flesh, and the devil, and endeavoring to as. 
suage the passions of rivals, whose excesses are formed to worry each 
other—are either denouncing political enemies, or intriguing with the 
Tories: can you, then, wonder that I feel little reluctance in passing from 
these Ecclesiastics to the handful of Christians who contend for the an- 
cient gospel in the United States of America! 

These remarks relate, of course, to the spirit of the sects. Their doe- 
trine it would be premature in me to impugn. My only predilection is a 
disinterested love of truth. Worldly estimation, or ecclesiastical distinc- 
tion, is not the object of my solicitude. Great and useful truths are the 
only permanent inheritances which man can leave behind him. These 
must be sought for in the Bible; and systems unsustained by analogy 
are presumptively erroneous. The following Apostolic propositions 
may, _—s throw light on these opinions: 

1. That there may be numerous theological creeds more or less false: 
there can be but ong true. 

2. That as “there is one God and one Lord Jesus Christ,” consistent 
—a suggests that simplicity and unity, are features to be expected in 
the true. 

3. That the all-pervading analogy of redemption to nature, is its uni- 
versal benevolence; and its superlative transcendency is infinite love: and 
that it is infinitely improbable that a system which Tienita these should be 
true. 

4. That a particular doctrine irreconcilable to a general truth must be 
false; and that an hypothesis which requires contrary suppositions, has 
every presumption against its being true. Such are particular redemp- 
tion and personal election, contrasted with “the propitiation of Jesus 
Christ for the sins of the whole world;” and the invitations of the gos- 
pel. 
5. That although the multiplication of sects is a lesser evil than eccle- 
Siastical uniformity has ever been; sectarianism itself, is but a negative 
and not a positive put the great founder of christianity having fervent- 
ly implored—not that the multiplied sects of the Christian sect should 
agree to differ—but a visible unity among all christians. Hence, “the 
church of the living God” is called for its implied unity, strength, com- 
pactness and conspicuousness, in the midst of the surrounding world— 
“the pillar and ground of the truth;” and not nooks, angles, and separa- 
tions of miserable, petty, party-walls! ‘There is one Lord, one faith, and 


one —. 

6. That a system which founds its pretensions to truth on a few de- 
tached passages of scripture, contrary to the leading principle of all truth, 
which is that “God has no respect of persons,” destroys its own pre- 
tensions for being reputed trué. 

7. That a system which is, in part, surrendered by common conces- 
sion, gives the probability of truth to that system which is confirmed by 
such self-confutation; and creates a presumption that the similar, but 
retained points of the former are susceptible of refutation. Avbsolute re 
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-obation is discarded: its abandonment impugns the principle of uncon- 
Fconal election. Moderate Calvinism is a solecism. _ 

8. Di ion to be free must be unprejudiced. Granting that there is 
a prejudice in behalf of novelly which may mislead the j ent; there 
is a prejudice, also, in favor of received opinions having the same ten- 
dency. Truth must be discriminated from both novelty and antiquity. 
Past inquiries have failed to produce “the unity of the faith:” the pre- 
sumption, therefore, is strong, that either a new revelation must be 
granted, or a new development of the existing revelation originated, in 
order that “one faith” may supplant two faiths, and “one baptism,” two 
baptisms: and how can this be accomplished unless the New Testament 
be investigated, as if no creed had previously existed? He who examines 
the scriptures for the specific purposes of proving his own creed; or with 
a determination to disprove another’s creed, begins where he ought to 
leave off. The associations of his own mind with scripture phrases, in- 
corporated by system with his entire Christian experience, should be first 
of all subjected to impartial scrutiny. The scriptural import of those 
phrases (such as “the gift,” “the free gift,” “the gitt of God,” “the fellow 
ship of the mystery,” “according to” &c. &c.) should be, by a collation 
of passages, and comparison with the whole scheme of redemption in- 
volved in them, inductively arrived at; in order that previous misappre- 
hensions may be detected, or former sentiments confirmed: and that 
taking nothing for granted as already known, truth may be elicited, and 
by the teaching of the Holy Spirit, unity be restored. 

"9. That all objections to “the ancient ee 1} founded on assumptions 
which cannot be proved, because not revealed, are of little force against 

sitive law, and express precept: there are “times of ignorance” which 
Evo, inevery age has, mercifully” winked at;” but when truth is brought 
to light, past presumptions, founded on appearances, become evanescent, 
and revealed truth alone is of immediate and eternal obligation. The 
pat dead, who disobeyed it, sinned “ignorantly:” its rejection by the 

iving, is to “sin wilfully.” 

10: That before any individual can properly say, that “the ancient 
gospel” is proved or disposed, he must give a steady, patient and dispas- 
sionate attention to the facts, institutions and principles of the gospel in 
their bearings upon each other, both in extent and detail: dead apostles 
and defunct congregations must be regarded as living teachers and livin 
hearers: and thence be inferred whether the ancient or modern gospe 
would be the subject of apostolic testimony to the present generation. Ir 
A. D, °34, ADULT BAPTISM PRECEDED “THE REMISSION OF SINS,” WHY 18 
“THE REMISSION OF SINS,” WITHOUT BAPTISM, “DECLARED AND PRONOUNCED,” 
A. D. 1835? 

ll. That although a rash contempt of the arguments and proofs ad- 
duced in support of popular systems is unphilosophical; a blind subjec- 
tion to great names is an error not less unphilosophical; nor less mis- 
chievous and common. 

12. That energy—infinite and eternal—cannot coerce volition: that 
impulse may awaken attention; but the processes of conviction and per- 
suasion— whether divine or human—must be contingent on volition. 

13. That the New Testament invariably refers belief to an interme- 
diate cause: that is to the gospel; but not to a physical unfrustrable ope- 
ration. Activity is the essential characteristic of mind, in contradistine- 
uon from the inertness of matter: intelligent concurrence, therefore, is as 
essential to repentance or belief, as gravitation is to motion. 
our affectionate father, Joun Thomas. 
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TRINITY CHURCH, NEW YORK. 


The suit respecting the property of this “church,” is one of the most 
remarkable causes ever tried in this State. The property in question 
was formerly called the “Queen’s Farm,” and extended to a great extent 
over the present site of our city. Anneke Jants, a fine, fat, hearty Dutch 
vrow, owned it about a century ago. Trinity Church has been in pos- 
session since that time. The property is now valued at thirty millions 
of dollars, and its yearly revenue at three millions, which by charter js 
far beyond what ‘Trinity Church is authorised to hold. Numerous and 
vital interests in this city are pending on the decision. If the Court of 
Errors should decide in favor of the heirs, a great many very fashiona- 
ble people who now live out of the funds of Trinity Church, will have 
to give up their splendid establishments, and betake themselves to other 
avocations—while some of the pretty descendants of Anneke Jants wil] 
start up with large fortunes, and bear the bell away in Broadway, in the 
soirees and saloons.—N. Y. Herald. ; 


Is such a “spiritual body” as “Trinity Church” an integral 
of that community of disciples, towards whom was mani- 
fested “the charity of the Lord Jesus Christ, that though he 
was rich, yet for their sakes he became poor; that they, 
through his poverty, might be rich?” If a principal of 
30,000,000 of dollars, and an annual rental of 3,000,000 be 
the proof, Trinity has certainly profited most abundantly by 
the “poverty” of the Lord Jesus!!! Are these “fashionable 
people” the “orphans and widows” spoken of by James, which 
it is the part of “pure and undefiled religion” to take care of; 
or are they the rich who enter their synagogue, having gold 
rings on their fingers, and habited with splendid apparel: 
who fraudulently keep back the goods of the poor, heaping 
up to themselves treasure in these last days? (James 2 and 5.) 
But “Trinity” is Orthodox, and we are heretical; therefore, 
peace; be still! Epiror. 


BISHOP CHAPMAN ON PRAYER. 
Walkerton, King Queen Co. August 2, 1535. 


Brotrner THomas,—lI have been reading lately Bishop Chapman’s 
Sermons upon the ministry, worship, and doctrines of the Episcopal 
Church. The last time you were with us, your course at T’'appahannock 
was not a little condemned in not commencing your megang with prayer. 
1 was forcibly struck with the agreement between you and Bishop Chap- 
man in his discourse on prayer. See page 191. He is quoting Paul's 
course at Athens. He says, “But there were no believers among them, 
they knew not how to call upon God, and for this reason he refrained 
from prayer.” “Neither at this place nor at any other does he appear to 
have audibly prayed, unless there were some in the congregation who 
were antecedently prepared to mingle their voices with his own.” Now, 
I think, Bishop Chapman will be authority enough for the Tappahan- 
nock people. We had an excellent meeting yesterday at the Rappahan- 
nock Church. _I verily believe the good seed you sowed when last down 
is now bringing forth fruit. Brother Henshall, from Baltimore, was 
with us; he is a powerful proclaimer of the ancient gospel. Old Mr 
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Trible, his aged wife, and many more came forward and confessed Christ 
before many witnesses. About thirteen confessors. 
Yours, in the gospel, Tempce WALKER. 


TESTIMONY OF A METHODIST PREACHER, 


The following testimony of a Methodist Clergyman is se- 
lected from a New Haven periodical. He is a citizen of 
Massachusetts, and signs his initials “L. H.” We doubt not 
the accuracy of his avuwal, for we have long been convinced 
from observation, that the Methodists, like all the members of 
Hydra-Headed Sectarism, have aname tolive in the estimation 
of “Orthodoxy,” but are dead, twice dead, and fast tending 
to putrefaction. Ed. A. A. 

“{ have been for seven years a member of the Methodist Episcopal 
Church; six years a leader and steward, and three years a local preach- 
er—during which time I have read the writings of the most eminent 
among them, and also held extensive correspondence with living mem- 
bers, who are noted for 7, so far as I am able to judge, they, as 
a people, are far behind the Wesley’s and Fletcher in the knowledge of 
Jesus Christ—and, with the exception of a few, they are as much opposed 
to holiness properly taught, namely, as fulfilling the law, as any other 
sect—and as such, CHRIST WILL CONSUME THEM BY THE BRIGHTNESS OF 
uis cominG. IT am in regular standing among them, although my influ- 
ence is curtailed in many places, by the perpetual jealousies of hireling 
priests, and the tongue of slander. Already have I been carefully exa- 
mined three times by the clergy—at which time the Lord gave me leave 
to bear a clear testimony to his own work in my soul, and also to the 
truth as it is in Jesus.” 


Walkerton, King §& Queen, Oct. 10th, 1835. 
BroTHer THOMAS: 

Dear Sir,—You will see in the Richmond “Baptist 
Herald,’ Mr. Andrew Broaddus’ reply to my communica- 
tion in the ninth number of the Harbinger. Your little Vehi- 
cle will forbid my attempting to steam him there to throw off 
the morbid matter, and raise a healthy action in this diseased 
man. If I am to judge from his language, his is a chronic 
case not much fever, but a derangement of his reason, vision 
and digestive powers. The No. 6, he has used, has raised 
the “internal” heat, without relieving him of his morbid 
sensibility. He stands in need of considerable evacuations, 
before his digestion, reason and vision, can be restored. And 
as he has advised me to persevere in the use of the “steam 
and Cayenne;” I will ere long, God willing, give him a full 
course of my remedies for his insinuations, and prevari- 
cations. I shall make him my principal witness, to sustain 
all the material points in my communication. Please give 
this a place in your next number. 


Yours sincerely, Tuomas M. Hentey. 
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